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The parsha of Noach brings to a close the eleven deeper than chronology, a developmental line in the

chapters that precede the call to Abraham and the narrative of the evolution of humanity.

beginning of the special relationship between him The first story is about Adam and Eve and the forbid-
and his descendants, and God. During these eleven  den fruit. Once they have eaten, and discovered
chapters, the Torah gives prominence to four stories: shame, God asks them what they have done:

Adam and Eve, Cain and Abel, Noah and the genera-

tion of the Flood, and the Tower of Babel. Each of And He said, "Who told you that you were naked?
these stories involves an interaction between God

and humanity. Each represents another stepinthe  Have you eaten from the tree that | commanded you
maturation of humanity. If we trace the course of not to eat from?”

these stories, we can discover a connection that goes




The man said, "The woman You put here with me — she
gave me some fruit from the tree, and | ate it.”

Then the Lord God said to the woman, "What is this
you have done?”

The woman said, "The serpent deceived me, and |
ate.”(3:11-13)

Faced with primal failure, the man blames the woman, the
woman blames the serpent. Both de-

ny personal responsibility: it wasn't me; it wasn’t my fault.
This is the birth of what today
is called the victim culture.

The second drama is about
Cain and Abel. Both bring
offerings. Abel’s is accepted,
Cain’s is not — why this is so
is not relevant here.[1] In his
anger, Cain kills Abel. Again |
there is an exchange be-
tween a human being and
God:

Then the Lord said to Cain,
"Where is your brother Abel?”

"I don’t know,” he replied. "Am | my brother’s keeper?”
The Lord said, "What have you done? Listen! Your
brother’s blood cries out to Me from the ground (49:9-
10).

Once again the theme is responsibility, but in a differ-
ent sense. Cain does not deny personal responsibility.
He does not say, "It wasn’t me.” He de-

nies moral responsibility. “| am not my brother’s
keeper.” | am not responsible for his safety. Yes, | did
it because I felt like it. Cain has not yet learned the
difference between "l can” and "l may.”

The third is the story of Noah. Noah is introduced
with great expectations: “He will comfort us” (5:29),
says his father Lamech, giving him his name. This is
the one to redeem man’s failure, to offer comfort for
“the earth which God cursed.” Yet though Noahis a
righteous man, he is not a hero. Noah does not save
humanity. He saves only himself, his family and the

animals he takes with him in the ark.

The Zohar contrasts him unfavorably with Moses:
Moses prayed for his generation, Noah did not. In the
end, his failure to take responsibility for others dimin-
ishes him as well: in the last scene we see him drunk
and exposed in his tent. In the words of the Midrash,
“he profaned himself and became profaned.”[2] One
cannot be a sole survivor and still survive. Sauve-qui-
peut (“let everyone who can, save himself”) is not a
principle of Judaism. We have to do what we can to
save others, not just ourselves. Noah failed the test
of collective responsibility.

The fourth is the enigmatic
story of the Tower of Babel.
The sin of its builders is un-
clear, but is indicated by two
key words in the text. The
story is framed, beginning
and end, with the phrase kol
ha’aretz, “the whole

earth” (11:1, 8). In between,
there is a series of similar
sounding

words: sham (there), shem (name),

and shamayim (heaven). The story of Babel is a dra-
ma about the two key words of the first sentence of
the Torah: “In the beginning God creat-

ed heaven (shamayim) and earth (aretz)” (1:1). Heav-
en is the domain of God; earth is the domain of man.

By attempting to build a tower that would “reach
heaven,” the builders of Babel were men trying to be
like gods.

This story seems to have little to do with responsibil-
ity, and to be focusing on a different issue than do
the first three. However, not accidentally does the
word responsibility suggest response-ability. The He-
brew equivalent, ahrayut, comes from the word aher,
meaning “an other.” Responsibility is always

a response to something or someone. In Judaism, it
means response to the command of God. By at-
tempting to reach heaven, the builders of Babel were
in effect saying: we are going to take the place of
God. We are not going to respond to His law or re-
spect His boundaries, not going to accept His Other-
ness. We are going to create an environment where




we rule, not Him, where the Other is replaced by Self.
Babel is the failure of ontological responsibility — the
idea that something beyond us makes a call on us.
What we see in Genesis 1—11 is an exceptionally tight-
ly constructed four-act drama on the theme of re-
sponsibility and moral development, presenting the
maturation of humanity, as echoing the maturation of
the individual. The first thing we learn as children is
that our acts are under our control (personal responsi-
bility). The next is that not everything we can do,

we may do (moral responsibility). The next stage is
the realisation that we have a duty not just to our-
selves but to those on whom we have an influence
(collective responsibility). Ultimately we learn that
morality is not a mere human convention, but is writ-

ten into the structure of existence. There is an Author
of being, therefore there is an Authority beyond man-
kind to whom, when acting morally, we respond
(ontological responsibility).

This is developmental psychology as we have come to
know it through the work of Jean Piaget, Eric Erikson,
Lawrence Kohlberg and Abraham Maslow. The sub-
tlety and depth of the Torah is remarkable. It was the
first, and is still the greatest, text on the human condi-
tion and our psychological growth from instinct to
conscience, from “dust of the earth” to the morally
responsible agent the Torah calls “the image of God.”
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CONSTRUCTION UPDATE
Please remember to only bring children to shul who can sit in the services
the entire time. Please keep a close eye on them and do not allow them

to wander around the building themselves, due to the danger.
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We are pleased to announce the launch of DATA of Plano’s Shabbos hosting
project. This project has been long in the making, and will officially begin on the
first week of November. Our dedicated hachnasas orchim coordinator, Mrs.
llana Panush, will be available to coordinate meals for those wanting to be host-
ed. In addition, should you desire to host, she will be available to recommend
some families that might benefit from an invitation to your home.

In honor of this project’s launch, and in conjunction with the worldwide Shabbos
Project, llana is actively looking tfo match guests and hosts for spending a full
Shabbos in the community on the weekend of October 27.

Please be in touch with her at hosting@dataofplano.org, or at (469)-268-5517

Kiddush is sponsored anonymounsly in hovor of the Zakous and
Robkins as a thavks for all the help they offered during onr

travsition into the veighborhood, and for all they do for +he
community, as well as in hovor of +he Barak family for all
they do for us and the community.




WE ARE PROUD TO INTRODUCE OUR ALL-NEW

MEN'S NIGHT KOLLEL

Learn with the "chaburah" or learn your
own topic.

Commit to nine evenings a month, and earn a $750
vacation voucher for you and your wife.

Beginning November Ist.
For more information, or to register, contact Rabbi Zakon
at nzakon@dataofplano.org
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AKE

Wednesday, October 24th
6pm: Doors Open + Testing

7pm: Baking Begins

JCC of Dallas - 7900 Northaven Road

This community-wide event is planned and run by volunteers.
To volunteer forthe Challah Bake or other Dallas Shabbat

Project events, please email us.

In honor of Breast Cancer Awareness Month, Sharsheret

and Myriad will be offering educational resources.
BRCA screening and testing by a local provider will be available
before the event. Please bring your insurance cards.

REGISTER HERE:
For Information email us shabbosprojectdallas@gmail.com

theshabbatproject.org
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